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Women and Their Veils 
By LESLIE G. THOMAS 
In First Corinthians 11: 2-16 the apostle 
Pau l discus ses the rul es and principles re-
specti ng the covering of the head by the 
women when th ey meet in the public assem-
blies to worship God. The question is not 
an academic one to be set tled by the wit and 
rea son of men , but one that is deeply embed-
ded in the principles by which God governs 
the human ra ce. Neither does it owe its 
authority to the customs of the people who 
lived when Paul wrote the se words. Even 
a casual reading shows that God intended 
that the regulations given in the passage 
should be observed by his people at all times, 
and surely no one thinks that God bound a 
heathen custom on his church. It would be 
more nearly correct to say that the heathen 
customs grew out of a misunderstanding and 
a perversion of those divine principles, oth-
erwise it might be difficult to account for 
the origin of many pagan customs. Again, 
the point at issue is not whether a woman 
should wear her hair in its natural length or 
whether she may have it cut to conform to 
current style, but instead, it deals directly 
with her attitude toward the authority of 
God. It is safe to assert that a large number 
of those who give this passage any consid-
eration, do so with more or less bias in their 
approa ch to it . Speaking through the proph-
et Ezekiel, Jehovah says, "Every man of the 
house of Israel that taketh his i.dol into 
his heart, and putteth the stumblingblock of 
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his iniquity before his face, and cometh to 
the prophet; I Jehovah will answer him 
therein according to the multitude of his 
idols" (Ezek. 14:4). When people do not 
make the learning of God's will their first 
consideration, but come to his word with 
their preconceived ideas ( it matters little 
how they came to have those ideas), seeking 
confirmation for them therein, they usually 
find what they are looking for, because God 
said that he would answer them according 
to the multitude of their idols, that is, he 
would answer them according to what they 
themselves desire. It will not suffice to say 
that this is an Old Testament do ctrine and 
therefore it is not applicable to us, for Paul 
said that the coming of the lawless one would 
be "with all deceit of unrighteousness for 
them that perish; because they received not 
the love of the truth, that they might be 
sr..ved (cf. John 8:32; 1 Pet . 1 : 22). And 
for this cause God sendeth them a working 
of error, that they should believe a lie: that 
they all might be judged (condemned) who 
believed not the truth, but had pleasure in 
unrighteousness" (2 Thess. 2:8-12). God ex-
pects every one to approach his word with an 
open mind, make an honest effort to find 
out exactly what he said, and then, out of a 
sincere love for him and his truth, to endeav-
or to the best of his ability to do precisely 
what he commands . Nothing short of this 
can be pleasing to him. 
James 2 : 10 says, "F'or whosoever shall 
. keep the whole law, and yet stumble in one 
point (to stumble in i. e. sin against, one law 
-Thayer). he is become guilty of all." Of 
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, our se, it makes no diff er ence as to which 
1aw is thus delib era tely set a side or rejected, 
a s Ion_; as God is th e auth or of it. See Matt. 
5: 19; H eb . 10 :28 , 29 . In this conn ection 
i L shou ld be r ememb ere d th a t a refusal to 
st ud y his law -a ny pa rt of it that concerns 
u _- will in th e end amou n t to a r eje ction of 
it . Cf. 2 Tim . 2: 15 ; H eb . 2: 1-3 . When on e 
it Lm- any it em-is thus disregard ed, God's 
a u thor ity is chall en ged. One ca nn ot ju stly 
expect to pl ea d ignoran ce for his lack of 
obedi ence unl ess he has done his best to 
lea rn th e truth . But if one does his best 
and liv es up to whatever light he has, he 
may lo ok for fur ther opportunities of increas-
in g his knowl edge of God 's will , ' 'for who-
soev er ha th, to h im sh all be giv en, and he 
shall have abund ance : but whosoever hath 
not, from him sh a ll be tak en awa y even that 
whi ch he hath " (Matt . 13: 12). J esus furth· 
er in sist ed that " if any man willeth to do his 
will, he shall know of the teaching, whether 
it is of God, or whether I sp eak from my-
self" (John 7 : 17). 
A prin cipl e th a t should gov ern Christians 
in a ll th eir efforts to pl ea se God-always re-
m emb erin g th a t "wh a tso ever ye do, in word 
or in dee d, do a ll in th e name of the Lord 
J es us, givin g thank,;; to God the Father 
throu gh him" ( Col. 3: 1 7) ; and "whether 
th er efore ye eat, or drink , or whatsoever ye 
do , do all to th e glory of God" ( 1 Cor. 10: 
31)-i s set forth in Romans 14:23, viz., " But 
h e that doub teth is condemned if he eat, 
because he eate t h not of faith ; and . whatso-
ever is not of fa ith Is sin. " Moses E. Lard, 
commenting on this passage, said, "He is 
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condemned, not so much for his act, but for 
eating before fee ling sure that he is right. 
We must not do a thing till we know it is 
right .... But how is it that such an act 
can be a sin? It is a sin be ca use it is re ck-
less and presumptuous-r eckl ess, in being 
rash and careless-presumptuous, in being 
performed as to God without convict ion that 
it is right ." In his Exegetical and Analyti-
cal Commentary on Romans, I. B. Grubbs 
says, "The statement 'Whatsoev er . is not of 
faith is sin' was quoted by Augu stine as 
having reference to faith in the gos pel-to 
faith as a fundamental principle and element 
of Christian life, and this mi stake has been 
repeated in a vast multitud e of instanc es. It 
is found in commentaries, sermons, tracts, 
disquisitions, etc. That it is an error, how-
ever, is perfectly clear from a mer e glance at 
the context. 'He that doubts is condemned 
if he eats.' su ·rely the doubt, the lack of 
faith in this case is not a doubt or lack of 
faith as to the gospel, or the truth as it is in 
Jesus, but simply and alon e a distrust or 
doubt as to the reli gious propri ety or ri ght-
fulness of the doubter's own act. 
"It is absolutely certain, th en, that the 
apostle condemns as sinful a lack of con-
scientiousness even in those matt ers that are 
regulated by mere opinion touching their 
moral and religious attributes. And it mat-
ters not in the least whether these opinions 
be theoretically correct or not , as far as the 
need of conscientiousness in their practical 
observance is concerned; for it is universal-
ly true that 'Whatsoever is not of faith is 
sin.'" 
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In sp eaking of the attitude some take to-
ward ideas which conflict with their own, C. 
R. Nichol says, "There is a disposition on the 
part of some, when they hear a doctrine 
which conflicts with the position they have 
accepted, to reject it without giving it any 
special attention. Others attempt to refute 
everything they hear that is counter to their 
position, without allowing the question to 
arise in their minds, that it is possible for 
_them to be wrong in their views. Some, 
when they are unable to show that a mis-
take has been made in deductions from cer-
tain passages of Scripture, and in this way 
prove the position to be incorrect, make an 
effort to show that it conflicts with some 
other passage of Scripture. It should be re-
membered that a position which contradicts 
the teaching of the Bible cannot be true. Not 
a few, when they find they are wholly unable 
to meet an argument, and their doctrine is 
out of harmony with it, attempt to discredit 
it by filing objections and subjecting it to 
ridicule-ridicule is a trenchant weapon." 
For one to act, then, on any given point 
without trying to learn God's will respecting 
it is to sin, just as much so as it is to reject 
what one knows that God said. The passage 
under consideration is a part of the inspired 
record addressed to Christians, and it is cer-
tain that by means of it God meant to convey 
some sort of information to his people. The 
Holy Spirit gave no meaningless instructions. 
Can we be right in our attitude toward God's 
word and not make some effort to learn what 
he intended to teach? Let us look at · th~ 
passage then, carefully and prayerfully, a,p!J 
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try to learn what h e purp osed for us to know. 
In the analysis which foll ows severa l Gree k 
word s have bee n transliterat ed for the con-
veni ence of thos e who m ay want to find 
th em easily in th eir ori gin a l setting and st udy 
them at gr eate r length . Tr ans lit erat ion Is 
employed be ca us e the average st ud ent finds 
it diffi cult to read with ease when only the 
Greek lett ers are bef ore him. Tho se who 
know no Greek, or those who do not care to 
make a special study of th e terms us ed ca n 
read strai ght ahead and get th e point by 
simply skipping the Greek words. 
The Passage Analyzed 
Conciliatory Preamble 
2 Now I praise (epaineo: to a pprov e-
Thayer) you that ye r em ember me In all 
things, and hold fast th e tr aditio ns ( pa ra-
dosis: a giving over which is don e by word 
of mouth or in writing-T.), even as I de-
livered them unto you. 
Basis of the Ensuing In struction 
3 But I would have you kn ow, that the 
head of every man is Ch r ist; and th e h ea d 
( kephale: metaph . anything sup reme, chi e,f, 
prominent : of per sons, mast er , lord : tinos, 
of a husband in r elation to hi s wif e- T.) of 
the woman is the man ; and the h ea d of 
Christ is God . 
Corollary A, 
4 Every man pr ay ing or proph esying, 
having his head (bodily head) covered · (kata 
kephales echo: a veil han ging down from -
his head-T.), dishonoreth (kat-aischuno: 
dts~raceth-T . ) . his head (Christ . ) 
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Corollary B. 
5a But (de: denotes a contrast) every 
woman praying or prophe sy ing with her 
head (bodily h ead ) unveil ed (a-kata-kalup-
to s: not covered-T.) di shonor eth (kat-
a ischuno: disgraceth-T.) her head (man); 
R eason Assigned for Corollary B 
5b for ( gar: beca us e-T.) it is one and 
the same thing as if she were shaven (xurao: 
to ge t one's self shaved-T. )' 
G1·ound for the Stat'ement of 5b. 
6 For if a woman is not veiled (kata-
k al upto : to veil or cover one's self-T.), 
let h er a lso ( ka i : in addition to) be shorn 
(keiro: absolutely of schearing or cutting 
short the h a ir of the head-T.): but if it is 
a shame (aischros: base, di shonorable-T. 
Cf. 1 Cor. 14:35; Eph. 5:12; Tit. 1 : 11) to a 
wom an to be shorn or shaven, let her be veiled 
(kat a -k a lupto). 
Reason for this Difference Between the Sexes 
7 For a man inde ed ou ght (opheilo: to 
be und er obligation, bound by duty or neces-
sity to do somethi ng-T .) not to have _his 
h ea d (bodily he a d) veiled (kata-kalupto), 
for asm u ch as h e is the im age and glory of 
God: but th e woman is the glory of the 
man. 
Explanatory Justification for v. 7. 
8 For the m a n is not of the woman; but 
th e woman of the man: 9 neither was the 
man cr rnte d for the woman; but the woman 
for the m a n: 
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An Additional Reason for Covcl'ing the Head 
10 for this cause (dia touto: on account 
of this truth) ought (opheilo: see note in v. 
7) the woman to have a sign of authority 
( exousla: a sign of the husband's authority 
over his wife, i. e. the veil with which propri-
ety required a woman to cov er herself--T.) 
on her head (bodily head), because of the 
angels. 
Interdependent Relation of the Sexes: a 
Caution 
11 Nevertheless, neither is the woman 
without the man, nor the man without the 
woman, in the Lord. 12 For as the woman 
is of the man, so is the man also by the wo-
man; but all things are of God. 
The Voice of Nature: An Appendix 
13 Judge ye in yourselves: Is it seemly 
(prepo: to be becoming, seemly, fit-T.) 
that a woman pray unto God unveiled (a-
kata-kaluptos)? 14 Doth not even nature 
(phusis: the nature sense of propriety-T.) 
itself teach you, that, if a man have long 
hair (komao : to let the hair grew, have 
long hair-T.), it is a dishonor (atimia: dis-
honor, ignominy, disgrace-T .) to him? 15 
But if a woman have long hair (kome: hair, 
head of hair-T.), it is a glory to her: for 
(hot!: because) her hair is given her for 
(anti: Instead of, cf. Luke 11:11; James 
4:15-T.) a covering (peri-bolaion: a veil, 
cf . Heb . 1:12-T.). 
A \Varning Against Controversy 
16 But if any man seemeth (dokeo: by 
way of courtesy, things certain are some-
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time s said dok ein (to seem) , as in Heb. 4 :1 
-T . ) to be cont entious {philo-neikos: fond 
of strife , cont entiou s-T . ) , we (I and those 
who a r e lik e minded with m e-Meyer) have 
no ( do not permit or allow-see Conybeare 
and How son) su ch custom , neither the 
chur ch es of God (that is, the churches do not 
ac t diff erently from us, po ssibly the apos-
tl es) . 
A lett er from th e chur ch in Corinth re- · 
ga rdin g som e pr evailin g conditions in the 
con gr ega tion th ere had be en sent to Paul. 
See 7 : 1. Thi s lett er must h ave cont a ined an 
inquiry on th e subj ect. whi ch is dis cussed in 
th e pas sage n ow bef or e us . See Meyer. They 
a lso must h ave sa id smo ething about how 
they re ga rd ed hi s t ea ching. See vers e 2. 
As has a lr ea dy been st a t ed, the question 
und er con sid er ation is not r esp ecting the 
length th a t a wom an should wear her hair, 
but th e m ann er in whi ch sh e should appear, 
insofar a s h er he ad-dr ess is con cerned, when 
sh e com es in to th e publi c assembly for wor-
ship . " F or tha t P aul," say s Meyer, "is giv-
in g in stru cti on for the sph er e of church-life, 
n ot for famil y wor ship (Hoffm an), is quite 
clea r fr om pro ph eteuein (to prophesy) add-
ed her e and in ver se 5, whi ch do es not suit 
th e id ea of th e pri va te devotions of a hus-
band and wi fe ... . Mor eo ver , vs . 5f and 10 
pr es uppos e publi cit y; as ind ee d a priori we 
mi ght ass um e tha t Paul would not have pre-
scri bed so ea rn es tly a sp ecific custom for the 
h ea d with a vi ew onl y to the family edifi ca~ 
tion of a m an and his wife ." 
Ev er y ca re ful Bible ' stud ent has, doubt-
less, obse r ve d th a t th e New Testament con-
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tains principles, the application of which will 
solve every problem that can confront a 
Christian. It is not possible to find specific 
instructions in the Scriptures for every indi-
vidual situation that may arise in life, but 
there is no circumstance that can come be-
fore a child of God that cannot be met by 
the principles of the Bible. Of course, one 
may not always know in just what part of 
the Book to look for the principles that will 
cover a given case or how to apply them 
when he finds them, but they are there 
nevertheless. Accordingly, before Paul an-
swered the question the Corinthian brethren 
asked him, he laid down a principle which 
covered in detail every item involved in the 
query submitted. "St. Paul," remarks Arch-
deacon Farrar, in the Pulpit Commentary, 
"as was customary with him, applies the lof-
tiest principles to the solution of the humb-
lest difficulties. Given a question as to what 
is right or wroug in a particular instance, 
he always aims at laying down some great 
eternal fact to which the duty or decision is 
ultimately referable, and deduces the requir-
ed rule from that fact." 'l"he principle laid 
down by Paul in this case is stated in verse 
3: "But I would have you know, that the 
head of every man is Christ; and the head 
of the woman is the man; and the head of 
Christ is God." 
After stating the principle, Paul proceeds 
with its application to the present question . 
M. C. Kurfees observes that "verse 3 states, 
in general terms, the divine order as to head-
ship and dominion in the case of woman, 
man, Christ, and God, and verses 4-16 show 
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how that order should be respected and how 
it may be disregarded." While we do not 
have the exact form of the question the Cor-
inthians asked Paul, yet from his answer 
we can draw a very good idea as to what it 
contained. It seems that at least some of the 
women in the church in Corinth had adopted 
the habit of attending the public assembly 
and engaging in the worship without their 
customary head-dress. This practice was 
such a radical departure from the common 
method of procedure that certain · ones in 
Corinth felt justified in addressing their que-
ry to Paul. Jamieson, Fausset, and Brown 
think that "the Christian women on the 
ground of abolition of distinction of sexes 
in Christ, claimed equality with the male sex, 
and, overstepping the bounds of propriety, 
came forward to pray and prophesy without 
the customary head-covering of females . . The 
gospel, doubtless, did raise women from the 
degradation in which they had been sunk, 
especially in the east. Yet, while on a level 
with males, as to the offer of, and standing 
in grace (Gal. 3:28). their subjection in 
point of order, modesty, and seemliness, is 
to be maintained." 
In verse 4 the apostle presents a corollary, 
viz., "Every man ,praying or prophesying, 
having his head (bodily head) covered, dis-
honoreth his head (Christ.)" It is obvious 
fhat the first head mentioned is man's bodily 
head, for that is the only one he has the pow-
er to cover. It is equally plain that the sec-
ond head in this verse Is Christ, for I! uot, 
then the headship of Christ set forth in . verse 
i has no application in the lesson. A . veil 
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was the symbol of subjection, and therefore 
for a man to wear a covering on his h ea d in 
the public assembly would be equivalent to 
recognizing human hea dship. But since he 
owes allegiance to no hea d low er than Christ, 
to wear the symbol of a uthority would be to 
dishonor his head, that is, Christ. "The 
man who prayeth or proph esieth in the pres-
ence of women with a veil upon his head, 
by wearing that sign of inf eriority on such 
occasions, dishonoreth his head, Christ, who 
hath subjected wom en to m en, an d in parti -
cular hath authorized m en to t ea ch them" 
(James McKnight.) In commenting on this 
verse, Adam Clarke says, "W ith hi s cap or 
turban on, dishonoureth his hea d; bec ause 
the head being covered was a sign of sub-
jection; and while he was employed in the 
public ministration of the word, he was to be 
considered as a representativ e of Christ, and 
on this account his being veiled or covered 
would be improper." 
Th e second corollary is in dir ect contrast 
with the first one. "But every woman pray-
ing or \prophesying with her head ( bodily 
head) unveiled dishonoreth her head 
(man)." (Verse 5a). Thus, observes Albert 
Barn es, she "shows a want of proper respect 
to man,-to her husband, to her father, to 
the sex in general. 'I'he veil is a token of 
modesty and of subordination. It is regard-
ed among Jews, and everywhere, as an em -
blem of her sense of inferiority of rank and 
station. It is the customary mark of her sex, 
and that by which she evinces her modesty 
and sense of subordination. To remove that, 
ls to .remove the appropriate mark of such 
1 
J 
Wo me n And Th eir Veils 13 
sub ordin a tion , and is a pu bli c act by which 
she thu s shows dishonour to man. And as 
i t is pr oper that th e gr ades and rank s of lif e 
should be r ecogniz ed in a sui ta bl e m anner , 
so it is improp er that, ev en on pr et ense of 
r eligion , and of bein g engage d in th e servic e 
of God , th ese ma r ks should be la id as id e." 
Th e r eas on assigned for th e sec ond corol-
lary is given in th e r emainin g part of verse 
5 : " For it Is on e and th e sa me thing as if 
sh e wer e shave n. " That would be a si gn of 
di sgrace. Vin cent s:i,ys th a t "a mon g th e 
J ew s a woma n convi cted of adultery had her 
ha ir shorn, with th e formula: 'B eca use thou 
has t depar te d from th e mann er of th e 
da ugh ter s of Isr ae l, who go with th eir head 
cov er ed, ther efor e that had befa llen th ee 
whi ch thou hast chos en .' Accordin g to Tac-
itus, amon g th e Germ ans an adul te r es s was 
driv en fr om her husb and 's hou se wi th h er 
h ea d sh aved; and the Ju stinian code pre-
scrib ed this penalty for an adult er ess , whom, 
a t th e expir ation of two years, h er hu sband 
r ef us ed to r ece ive again . P aul means th a t a 
wom an pr ayin g or prop hesy ing un cover ed 
puts h erse lf in public opinion on a level with 
a court esa n ." 
Th e ground for the st a tement in verse 5b 
is n ext pr ese nt ed . " For if a wom an is not 
veiled , let h er al so be sh orn : but if it is a 
sha me to a wom an to be shorn or shaven, 
let her be veiled " (Verse 6) . Th e word 
" al so" in this vers e plainly show s th a t two 
veils are under con sider a tion, viz., the na t-
ural hair and the veil with which the head 
was cov ered. "If her h ea d be not cover ed 
with a veil," says Alb ert Ba rnes, "let her 
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long hair be cut off . Let her lay aside all the 
usual and prop er indications of her sex and 
rank in life. If it be done in one respect, it 
may with the same propriety be done in all." 
In saying this, Paul does not tell them to put 
themselves on a level with the courtesan. 
Meyer calls it a demand for logical consis-
tency, serving only to make them feel the 
absurdity of this unseemly emancipation from 
re straint in public worship. 
Verse 7 gives the reason for the difference 
in the head-dress of the man and the woman: 
"For a man indeed ought not to have his 
head veiled, forasmuch as he is the image 
and glory of God: but the woman is the 
glory of the man." A proper consideration 
for man's relation to man, and God's will 
regarding them both will reveal the reason 
for the two veils or coverings which women 
are required to wear. By reading 1 Tim. 
2: 11-14 it will be seen that Paul told the 
women to "learn in quietness with all sub-
jection" for two reasons, viz., 1. "Adam was 
first formed, then Eve." 2. "Adam was not 
beguiled, but the woman being beguiled hath 
fallen into transgression." In other words, 
when woman was created, she wa3 created 
for man (1 Cor. 11:8, 9), and was subjected 
to him (Eph. 5: 22-24), not as a slave, but 
as the weaker vessel ( 1 Pet. 3 : 7). Then 
when Eve sinned, God said to her, "I will 
greatly multiply thy pain and thy concep-
tion; in pain thou shalt bring forth children; 
and thy desire shall be to thy husband, and 
he shall rule over thee' _' (Gen. 3:16). Thus 
twice was woman subjected to man-at cre-
ation and at the fall. She had nothing to do 
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with the order of her creation, and so, in-
stead of an artificial veil (the word "artifi-
cial" is used in contradistinction to "natur-
al," because the former is the one that may 
be put on or left off at will). God gave 
her a covering of glory to symbolize her first 
subjection to man, but when she yielded to 
the tempter and fell, she exer _cised her own 
free moral agency and sinned against her 
Maker, and because of this sin, she was sub-
jected to man a second time. The artificial 
veil, to be worn in the public assembly, is a 
memorial of her transgression, that is, her 
transgression through Eve as her represent-
ative. As already indicated, in Bible times 
a veil on the head of a woman in the pres-
ence of men was a symbol of subjection or 
subordination. Cf. verses 3-5 and the fol-
lowing note from Dean Alford. "The head 
of the man in this respect of honoring or dis-
honoring has been ( 3) explained t.o be 
Christ. Him he dishonors by appearing veiled 
before men, thus recognizing subjection 
to them in an assembly which ought to be 
conformed to Christian order. The case of 
the woman is just the converse. She, if she 
uncovers herself .... in such an assembly 
dishonors her head (the man .... ) by ap-
parently casting off his headship; and if this 
be so, the apostle proceeds, why not go furth-
er and cut off her hair, which of itself is a 
token of this subjection?" Let it be noted 
that this learned scholar says that both the 
artificial veil and the hair, the uatural veil, 
symbolize woman's subjection to man. Bloom-
field, in his Greek New Testament with Eng-
lish Notes, says, "The custom was for all 
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married women, as well as single ones, to 
wear veils in public. Hence, to depart from 
that custom (which was regarded as symbol-
ical of subjection to her husband and among 
the Jews as a token of modesty) would be 
to act out of character, and thus occasion 
disgrace to the husband and scandal to the 
church in the eyes of the heathen." 
An explanatory justification for verse 7 is 
contained in verses 8 and 9: "For the man 
is not of the woman; but the woman of the 
man: for neither was the man created for 
the woman; but the woman for the man." 
"This is a simple statement," says Albert 
Barnes, "of what is expressed in Genesis. The 
woman was made for the comfort and _ happi-
ness of the man. Not to be a slave, but a 
he lp-meet; not to be the minister of his 
pleasure, but his aid and comfo:cter in life; 
not to be regarded as of inferior nature and 
rank, but to be his friend , to divide his sor-
rows, and to multiply and extend his joys; 
yet still to be in a station subordinate to 
him. He is to be the head; the ruler; the 
presider in the family circle; and she was 
created to aid him in his duties, to comfort 
him in his afflictions, to partake with him of 
his pleasures. Her rank is therefore hon-
ourable, though it is subordinate. It is, in 
some respects, the more honourable because 
it is subordinate; and as her happiness is de-
pendent on him, she has the higher claim to 
his protection and his tender care. The 
whole of Paul's idea here is, that her situa-
tion and rank as subordinate should be rec-
ognized by her at all times, and that in his 
presence it was proper that she should wear 
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the usual symbol of modesty and subordina-
tion, the veil." This will help to understand 
some things mentioned earlier in this study, 
that is, to the effect that this injunction was 
based on principle rather than on custom or 
even precept, and therefore, for one to dis-
regard it is to despise the authority of God . 
Divine authority and not current style is the 
standard by which conduct is to be deter-
mined. 
Verse 10 gives an additional reason for 
wearing the veil, viz., "because of the an-
gels." The verse reads: "For this cause 
ought the woman to have a sign of authority 
on her head, because of the angels." · In the 
Greek text of Westcott and Hort verse 10 is 
an independent and complete sentence, and 
not a part of the sentence beginning with 
verse 8, as in the American Standard Ver-
sion. A. T. Robertson, in his Word Pictures 
in the New Testament, observes that a "moral 
obligation therefore rests on the woman in 
the matter of dress that does not rest on the 
man." The word "sign" means "symbol." 
A crown on the head of a king is the symbol 
of his regal authority. "The veil on the 
woman's head is the symbol of the authority 
that the man with the uncovered head has 
over her" (Robertson). Just what is meant 
regarding the angels is not clear, though the 
Corinthians evidently understood it. Since 
both the Jews and early Christians supposed 
that angels were present in the worshipping 
assembly (Robertson, Farrar, et al), it is pos-
sible that that was what Paul had in mind. 
See Heb. 1: 14. Bengel remarks that "as the 
angels are in relation to God, so the woman 
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is in r elat ion to ma n . God 's fa ce is un cov-
er ed ; ange ls in his pr ese nce ar e veiled (Isa-
iah 6 : 2) . Ma n 's face is un cove r ed; woma n 
in his prese nce is t o be veil ed . F or h er not 
to be so , would by it s ind eco r ousn ess, offend 
th e a n ge ls (Matt. 18 : 10 , 3 1) . Sh e, by h er 
wea kn ess, es pec iall y n ee ds t he ir ministry; 
sh e ou gh t, t h erefo r e, t o be mo re care ful not 
to offend th em." Vin cent thinks that mo re 
is m ea nt by t h e apos tl e 's s ta te m ent t h an 
m er ely t o avo id exciti n g di sa pprov al a mon g 
th e a n ge ls. H e con tinu es : " Th e k ey-not e 
of P a ul' s th ought is subordin ati on accor din g 
to th e or ig in a l divin e ord er. Wom an b es t 
asse rts h er sp ir itu a l equ ali ty befor e God , not 
by un sex in g h er se lf, bu t by r ecognizin g h er 
t ru e pos itio n a nd fulfillin g it s cla im s, even 
as do th e an ge ls, wh o a r e mini st er in g as we ll 
as wor shi ppin g spirit s (H eb. 1 :14 ) . Sh e is 
to fa ll in obed ientl y with th a t divin e econo- . 
my of whi ch sh e fo rm s a pa rt w ith the a n-
ge ls, and n ot t o br ea k th e divin e h armony. 
which es p ecia ll y ass er t s it se lf in worship, 
wh er e th e an gelic mini st er s min gle with th e 
ea r thl y wors hi ppe r s; n or to ign or e th e exa m-
pl e of th e h oly on es who ke ep th eir fi rs t 
es t a t e, an d serve in th e h eave nl y sa n ctu a ry ." 
(W ord Studi es in t he Ne w T es ta m ent . ) 
L est th e m an sh ould ass um e to him se lf 
t oo mu ch sup er ior ity, a nd look with dis par-
age ment up on th e woma n , P a ul n ex t ca u-
ti ons th em by ca llin g att enti on to th e inter -
d epend ent r elat ion of th e sax es . " Neve rthe-
less, n eith er is t h e wo m a n wit h out t h e m a n, 
n or th e m an without th e wom an , iu the 
Lo r d. F or as th e woma n is of th e m a n . so 
is th e m an a lso by th e wom an ; but a ll things 
Wom en And Th ei r V ei ls 19 
are of God" (v er ses 11, 12) . 'I'he design of 
this passage, acc ordin g to Alb ert Ba rnes, "is 
to show, that the man and th e woman are 
united in most tender inter ests; that the one 
cannot live comfortably without the other; 
that on e is ne cessar y to th e happin ess of the 
other; and t ha t thou gh th e woman was form-
ed for th e man, yet it is al so to be remem-
bered th a t the man is desce nded from the 
woman ." Th e phra se "in the , Lord ," as Rob-
ertson not es, is "in the sphere of th e Lord, 
wh ere P aul finds the solution of all prob-
lems." 
Vers es 13-15 form a kind of appendix to 
the dis cussion prop er (Meyer), and in them 
the "voice of nature" sp ea ks in corrobora-
tion of the thin gs already set forth and dis-
cussed. "Judge ye in yourselves: is it seem-
ly that a woman pray unto God unveiled?" 
This was an appeal to their natural sense as 
to what was proper and right. Paul had 
made several arguments in the application 
of the principle he laid down at the begin-
ning , and now he calls upon them to give 
the testimony of their own native sense of 
propriety, even apart from what he had said 
by way of revelation. "Doth net even nature 
itself (that is, their native sense of propri-
ety) teach you, that if a man have long hair, 
it is a dishonor to him? Bui if a woman 
have long hair, it is a glory to her." It is 
well to observe the difference in the words 
for "dishonor" as used in verses 4 and 5, and 
In verse 14. See the analysis. The differ-
ence in the sexes Is made obvious by nature's 
bestowing on ihe woman a greater abundance 
-of hair than on the man. Some think that 
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the hair of a man would grow long and be 
like that of a woman if he would permit it, 
but as Adam Clarke remarks, "the hair of a 
male rarely grows like that of a female, un-
less art is used, and even then it bears but 
a scanty proportion to the former. Hence it 
is truly womanish to have long hair, and it 
is a shame to the man who affects it." The 
reason for the difference in the amount of 
hair granted to each is to be found in the 
biological or constitutional differences in the 
sexes. There is something belonging to the 
constitutional nature of the woman that 
causes long hair to grow on her head, which 
is lacking in the nature of the man. This 
difference may be described as a "secondary 
sexual characteristic." Some people have 
dark hair, and others light or red. This is 
also due to peculiar bodily functions. Left 
to nature, the colors usually remain the same, 
and the only way for human beings to change 
them is by the adaptation of some external 
means to that end. Left to nature, this sex-
ul difference respecting the hair will always 
be apparent. 
"His fair large front and eyes sublime 
declared 
Absolute rule; and hyacinthine locks 
Round from his parted forelock manly 
hung 
Clustering, but not beneath his shoul-
ders broad: 
She, as a veil, down to the slender waist 
Her unadorned golden tresses wore." 
-Milton, Paradise Lost. 
"For her hair is given her for a covering." 
According to '!'hayer, as shown in the allaly-
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sis of the passage now before us, the second 
"for" in this clause means "inst<::ad of." A 
similar use of the word anti (for) is found 
in Luke 11:11. "And of which of you that 
is a father shall his son ask a loaf, and he 
give him a stone? or a fish, and he for (an-
ti) a fish (that is, instead of a :i'ish) give 
him a serp ent?" See also the marginal read-
ing of James 4:15, as given in the American 
Standard Version. The following authorities 
abundantly sustain Thayer in his rendering 
of the word. "Instead of a covering: i. e., 
as a natural head-dress." ( Geet . ) "This long 
and rich hair is given to her anti peribolaiou, 
in place of a veil." ( God et.) "It is here in 
its common meaning of 'exchange' or 'in 
place of' (one be,ing set, as it were, over 
against another)." (Ellicott). "For her hair 
was given her instead of a ve!l, in the first 
constitution of her nature, and before the arts 
of dress were invented or needed." (Dodd-
ridge.) "For her hair is given her for a cov-
ering-should be, Because her hair has been 
given her in place of a covering . The word 
'covering' is limited by the connection to a 
covering for the head, or veil. The apostle's 
argument is that her long hair is a glory to 
woman, because it is a natural veil, and that 
this is therefore a providential indication , of 
the propriety of the veil itself for woman, and 
of its impropriety for man." (Gould.) 
"Ground for long hair being an ornament to 
a woman: because it is given to her instead 
of a veil, to take its place, to be, as it were, 
a natural veil. This again implies that to 
wear a veil, as in the case in hand, is a decor-
ous thing. For if the komee (hair) is an 
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honor for a woman be cause it is give n h er in 
place of a veil, th en the veil its elf, to o, must 
be an honor to her, and to lay it aside in 
prayer a di sg race " (Meyer.) 
L et it agai n be noted that from creation 
God int Ended that women should wear a veil 
as a symbo l of h er subjection to man, but in-
stead of an artif icia l covering he gave her a 
cov ering of ha ir . God could (let it be ~aid 
with rev erence) have given man and " woman 
a "head of ha ir" just lik e, and required 
woman to wear an artificia l veil as a symbol 
of h er subj ection to m an , but in stea d of that 
he gave h er a covering of glory, one in which 
she could t ak e pride . Lat er on, when woman 
sinned, God required h er to wear a second 
(artificial) veil or covering, which is a sign 
of the authority to which she must submit 
as a memorial of her transgression. See 
again Gen. 3: 16 . 
But some one may ask, "If the people in 
Bible times were r equired to wear a veil, in 
the commonly accepte d meanin g of that term, 
should not women wear a veil now?" It 
should be rememb er ed th a t the object of the 
veil was to cover the h ea d, and it is altogether 
possible that the idea of the veil was con-
ceived because of its similarity in purpose to 
that of the hair. They both covered the 
head and hung down from it. ('I'hat is the 
literal meaning of the Gr ee k term from 
which we hav e the word "veil.'') It is the 
thing itself that counts, and not so much the 
kind . The Bible, in a general way, regulates 
one's clothing, that Is, It lays down certain 
prin ciples for that purpose. For Instance, 
God does not allow, with his approval, the 
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sexes to wear each other's garments. "A 
woman shall not wear that which pertaiueth 
unto a man, neither shall a man put on a 
woman's garments; for whosoever doeth 
these things is an abomination unto Jehovah 
thy God." (Deut. 22:5). He also prohibits 
the wearing gaudy, immodest clothes, which 
are calculated to excite impure desires in the 
spectators; clothes which are worn merely 
for show; and garments which are more ex-
pensive than the wearer is able to afford. 
(See 1 Tim. 2:8-10 and 1 Pet. 3:1-6. There 
was a time when many of the women wore 
"bonnets" to the public meeting places . Sure-
ly no one would contend that it was wrong 
to change from bonnets to hats, so long as 
the style of the hats does not violate the 
general teaching of the Bible respecting 
dress. The head is covered whether · a veil, 
bonnet, or hal is on it. The divine injunc-
tion requires that the head be covered in the 
public assembly, but it does not demand that 
a certain style of covering be worn. In 
speaking of the fruit of the vine used in the 
Lord's supper, we nearly always refer to it 
as the "cup," because that was thP, name of 
the container used at the time of the sup-
per's institution. Because of the association 
the name of the container was given to the 
contents. Just so in the case of the veil. It 
was first used to cover the head, that is, the 
head was covered with a veil, and for that 
rea son the word "veil" came to be used sy-
nonymously with the covering. The cover-
in g is th e important thing. The kind or style 
of cov ering is only secondary, 
The question of the length that a woman 
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ought to wear her hair is only mentioned in-
cidently. Paul was not discussing that fea-
ture of the question. He does, however, 
plainly tell why God gave her long hair, and 
mentions its "natural length" and the differ-
ence between the nature and length of the 
hair of men and women. 'I'his certainly 
should be enough to cause women to stop 
and think before they purposely interfere 
with the natural design of God in this re-
spect . To act purely from a desire to "be 
in style," and without regard to God and 
his will, is to impeach his wisdom and to 
violate the spirit of Rom. 14 : 2 3. Extreme 
caution should be exercised here. It will 
hardly suffice for one to say that ~he wears 
her hair short for convenience, or comfort, 
or even "to improve her looks," for such 
reasons were never thought of, and they 
would have been wholly inadequate before 
it became the style to "bob" the hair. Be-
fore this custom became general many were 
severely criticised for conforming to it, even 
by those who are now its most ardent devo-
tees. If women are going to interfere with 
the natural length and design of their hair, 
they certainly should consider God and his 
will before they do it. 
The discussion of the subject proper has 
been furnished, but before Paul leaves it he 
gives one word more of warning against all 
controversy about it. "But if any man seem-
eth to be contentious, we have no such cus-
tom, neither the churches of God" (verse 16). 
It is not clear as to just what Paul meant by 
the statement, "we have no such custom." 
Some have sought to invalidate the whole 
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pas sage by saying that he meant that they 
ha d no such cus tom as th at of men pray in g 
and proph esying with th eir h ea ds un cover ed, 
and women with their cov ered . But t hat 
vi ew is so obviously wrong that it does not 
nee d cor rect in g . Th a t wa s exac tly th e cus-
tom th ey did have , and whi ch P aul had just 
be en di sc uss in g. See vers es 4 and 5. He 
eith er m ea nt to sa y th a t he and tho se lik e-
mind ed with him , possibly the oth er apostles, 
toge th er with th e chur ch es of God every-
wh er e, did n ot approv e or a llow women to 
engage in th e publi c wor ship unv eil ed, or 
that th ey did not approv e or permit br ethren 
to hav e a habit or custom of being conten-
tiou s ab out th e comm and s of God. So fa r 
as the le sson to us is concerned, it does not 
matf er whi ch id ea was int ead ed . Meyer is 
of th e opinion th at ref er ence is to conten-
ti ous ness. Most commentators, however, in-
cluding Vin cent , J amieson , F auss et, and 
Brown, F arr ar, Mac kni ght , Ma tthew H enry, 
Adam Cla rk e, and Alb ert Barn es, think that 
P aul wa s sp ea kin g of th e cu s tom of wom en 
worshipping with their heads uncovered . 
Th ey all, in cludin g Meyer, agr ee that that 
was what he had in mind wh en h e sa id, " Bu t 
if any man see m eth to be cont enti ous, that 
is, cont entious about what h e had said in the 
prev iou s ver se s r eg ardin g th e manner in 
whi ch wom en should app ea r in th e publi c 
asse mbl y." Mackni ght paraphrase s the pas-
sage thu s : " Now, if th e false te ach er re -
so lves to be cont entiou s, and ma int a in s th a t 
it is allowable for women to pray and t each 
publi cly in th e church unveil ed , we in Jud ea. 
ha ve no such cust om , neither any of the 
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ch ur ches of God." In commenting on this 
ver se , Alb ert Ba rn es say s, "If any man , any 
teacher, or others, is disposed to be strenuous 
about this, or to make it a matter of diffi-
culty; if he is di sposed to call in qu estion 
my r eas oning , and to dispute my premises 
and th e con sid eration s which I have advanc-
ed, and to m ai ntain still that it is proper for 
wom en to app ear unveil ed in public, I would 
a dd that in Judea we h ave no such custom , 
neith er does it prevail among any of th e 
chur ches. This, therefore, would be a suffi-
ci ent re a son why it should not be done in 
Corinth, ev en if the ab stract reasoning should 
not convin ce them of the impropriety ." And 
finally, Farrar r emarks, "If you Corinthians 
pr efer these abnormal practic es in spite of 
reason, common sense, and my arguments, 
you must stand alone in your innovations 
upon universal Christian practice." 
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